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Pandemics in the Promised Land: The Hasidic Experience

Levi Cooper

During the COVID-19 pandemic, quarantine, isolation, and lockdowns have
become part of life. Practices aimed at limiting contact between people have
triggered further hardship, including much financial insecurity. The challenges
we are encountering due to the coronavirus form the backdrop for the present
study.

The Journey

In the year 1777, a pioneering convoy made the journey from the Russian Empire
and from the Kingdom of Poland to the Land of Israel. The group was headed by
leaders of the nascent Hasidic movement: Rabbi Menahem Mendel of Vitebsk
(1730-1788), Rabbi Avraham of Kalisk (1741-1810), and Rabbi Yisrael Plotzker
(ca.1730-1782-84?)." According to Hasidic tradition, Rabbi Shneur Zalman of
Liady (ca.1745-1812), founder of Chabad Hasidism, was originally part of the
travelling party, though he turned back. Chabad memory records that this change
of course was at the insistence of the leaders of the party, who wanted Shneur
Zalman to stay behind to provide spiritual and physical guidance for the local
community.?

Scholars are divided as to what prompted this aliya. Was the pilgrimage
driven by messianic fervour? Were the Hasidim fleeing the wrath of the
mitnaggedim who opposed the ideas and practices of the nascent movement?
Perhaps the venture was rooted in a desire to spread the religious message of
Hasidism, or to establish a Hasidic presence in the Holy Land? It is possible that
the move was a realisation of the age-old Jewish dream of return to the Promised
Land, and not particularly linked to Hasidism. Scholars have also hypothesised
that the move was motivated by broader geo-political changes. Thus, some
scholars highlighted the 1768 Haidamaka rebellion in Right-bank Ukraine which
culminated in a bloody massacre in Uman. Others noted to crumbling of Poland
as an independent state beginning in 1772 as a trigger for the exodus. Still others
pointed to the end of the Russo-Turkish war of 1768-1774, which culminated in
the Treaty of Kii¢iik Kaynarca that allowed Russian subjects to visit Jerusalem
and other holy sites.’ It is likely that members of the convoy were not all driven
by the same motive.*

The expedition was notable for its size — some 300 people made the
journey. It was not smooth sailing: one group of 83 travellers was shipwrecked
after setting sail from the Crimean Peninsula. Thirty members of the party
survived, some continued on to the Land of Israel, others backtracked. Many of
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the travellers — perhaps even most of them — did not identify with Hasidism: they
had jumped on the bandwagon as the convoy progressed. The additional
travellers presented a financial burden on the original party and caused the
leaders much angst.’

The significance of the size of the group is apparent when we consider
how many Jews lived in Palestine at that time. According to estimates, this aliya
resulted in a 5% increase in the local Jewish population which numbered some
6000 people.®

On the sesquicentenary of the event, the Zionist author “Rabbi Binyamin”
(Yehoshua Radler-Feldman, 1880-1957), writing in the Haaretz newspaper,
would describe this Hasidic voyage as “our Mayflower” (R. B[inyamin] 1927,
3). It is unclear which aspects of the Mayflower narrative Rabbi Binyamin had
in mind. I am doubtful that he was thinking of the flight from religious
persecution, the serendipitous landing at Plymouth, the stolen land, and the war
years that followed. Rabbi Binyamin would have been unaware of the complex
legacy of colonists in America, so he could not have been evoking those
questions.” Moreover, his comment did not take into account the existing
communities in the Holy Land. Rabbi Binyamin was trying to communicate to
his Zionist colleagues that their enterprise had deep roots. It is surprising that he
identified the 1777 Hasidic venture as his point of reference; a choice that would
not be adopted as the Zionist narrative.

The convoy landed in Acre on September 7, 1777. Soon after the arrival,
they ran out of funds and were forced to dispatch one of the leaders, Yisrael
Plotzker, back to Europe to collect money. Yisrael Plotzker’s first stop on his
return journey was Istanbul, where he raised a sizeable sum. Most of the money
was sent back to Palestine, while a small amount remained in his hands for
expenses. Once he reached Russia, Yisrael Plotzker — together with Rabbi
Yissakhar Ber of Lubavitch (d. 1794) and his aforementioned student Shneur
Zalman of Liady — set up a structure for raising money on behalf of the Hasidic
community in the Holy Land. Alas, Yisrael Plotzker would never return to the
Promised Land; he passed away in Fastiv (today Ukraine).

While the original plan was not to be so reliant on their European co-
religionists, the fledgling Hasidic community in the Land of Israel was forced to
depend on the generosity of their European counterparts from the outset.
Menahem Mendel’s reputation was a factor that made this possible. Indeed,
before setting out for the Holy Land, he had been an influential local Hasidic
leader. He had tried to meet Rabbi Elijah of Vilna (1720-1797) — the figurehead
of the anti-hasidic faction — in an earnest attempt to lower tensions between the
feuding camps. Alas, his mediation efforts were unsuccessful.
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Even in absentia, Menahem Mendel continued to serve as a long-distance
leader for the Hasidic community back in eastern Europe via epistles dispatched
to disciples and colleagues. The two primary lines of communication between
the Hasidim in Palestine and their benefactors in Europe were emissaries and
missives. Those missives were carried by the emissaries or by other travellers,
and perhaps with the help of the newly-minted postal network that linked the
Russian Empire and the Ottoman Empire.?

The Plague

The new immigrants first settled in Safed, before local tensions resulted
in some of them — including Menahem Mendel — moving to Tiberias in 1781.° A
few years later, in 1785-7, a plague struck Syria and Palestine.

The first wave of the plague hit Safed, and the Hasidim who had remained there
fled to the ancient Jewish community of Pekiin.!® At that time, the Tiberias
community borrowed money at high rates of interest in order to assist their Safed
brethren. These debts were repaid when donations arrived from eastern Europe.'!

A second wave struck Tiberias in 1786. In June of that year, once the
plague has subsided, Menahem Mendel wrote a letter describing some of the
tumultuous events that had transpired. This epistle — presented below — provides
a fascinating window onto the past with poignant contemporary relevance.

Menahem Mendel did not have a specific name for the outbreak, nor did
he describe the symptoms of the disease; he simply used generic terms from
traditional Hebrew. According to the letter, the plague broke out in Tiberias, and,
though it was torrid, it did not last long. The plague raged for about seven weeks:
from around Purim (mid-March) through to the beginning of the Hebrew month
of Iyar (beginning of May).

Menahem Mendel recounted that the Tiberias Hasidic community
decided not to flee the city, primarily because it was not clear where it was safe
to be. Instead, they went into lockdown by closing their shared courtyard. Self-
quarantine in order to prevent the spread of disease had been practiced in Europe,
but it was only at the end of the eighteenth century that it began to be employed
in the Ottoman Empire. By the early nineteenth century, quarantine would
become common practice, but when Menahem Mendel quarantined his
community, he was ahead of his time.!? This safe haven for the Hasidim had been
acquired only a couple of years earlier.!> In other letters written after the plague
had subsided, Menahem Mendel would repeatedly mention how the new
courtyard had been a godsend and saved their lives.'*

With only a few more than ten men in the courtyard, the group was able
to hold daily services. Their prayers were not only for themselves but “for the
lives of all of the House of Israel” as the residents of the Promised Land saw
themselves as representatives of the entire Jewish People. Those representatives
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were charged with praying and studying, and under the circumstances —
beseeching the Almighty for mercy. There is no mention in the letter of many
women and children were cloistered in the courtyard.

A vignette from life in the Hasidim’s quarantined courtyard during the
plague first appeared in an 1814 volume published in Kopys in the Russian
Empire (today Belarus):

And during the entire lockdown period, their prayers were on
the better side. Except on the Holy Sabbath [when] he
[Menahem Mendel] would not say words of Torah at the Third
Meal as was his custom. Rather, he would sit at the meal with
companions who hearken for his voice, and there was with him
an elderly person from the disciples of the Besht and he would
recount the praises of the Besht (Shivhei ha-besht 1814, [3])."

This sketch of Sabbath during the plague in the quarantined courtyard appeared
in the publisher’s preface to Shivhei ha-besht, the earliest collection of Hasidic
tales.'® The image reflects the challenges of preserving the rhythm of traditional
Jewish life in the face of a raging plague. The desire to hold on to a familiar
schedule is coupled with the need to recognise that routine practice has indeed
been disrupted and sacred structures may need to be reconsidered.!” During the
1786 plague, Menahem Mendel managed to regularly pray with a quorum.
Indeed, the tribulations may have precipitated prayers from the depths of the
heart. Yet the reality of the plague and its concomitant concerns could not be
ignored. In those dire circumstances, on Saturday afternoon — a time laden with
mystical significance as the holy Sabbath wanes — instead of delivering lofty
sermons based on esoteric Jewish lore, Menahem Mendel preferred tales of Rabbi
Yisrael Baal Shem Tov (Besht, ca.1700-1760), the inspiration for the Hasidic
movement.

It is unclear what triggered this decision. Was the preference for stories driven
by a need for content that was less intellectually taxing in trying times? Perhaps
the tales provided a measure of solace and encouragement, suggesting that divine
salvation was within reach? Or perhaps recounting tales of the Besht was a ritual
aimed at staving off the plague; a theurgic act designed to evoke miracles?'
Returning to Menahem Mendel’s letter: There were others in Tiberias
who also went into self-imposed quarantine. Those who fled Tiberias were
“chased” by the plague and smitten. By way of comparison, it is worth noting
that one traditional strand in Islam frowned upon fleeing from a plague. One
religious-minded author, writing under the impact of the 1785-7 plague, cited a
companion of Muhammad, Abu Musa al-Ash‘ari (d. ca. 662): “The one who dies
of the plague becomes a martyr; the one who survives it is like the one who is
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committed to the path of God; and the one who flees from it is like the one who
flees from wars with the unbelievers” (cited in Ayalon 2015, 78). No such
distinction appears in the 1786 letter from Tiberias. Rather, it is apparent that
there is no religiously preferred course, with Menahem Mendel being thankful
for having made what turned out to be the correct call.'

Menahem Mendel made a point of noting that the plague did not
differentiate between Sephardi and Ashkenazi Jews, though he made no mention
of how non-Jews fared. The Sephardi reference provides an indication of the
links between the two Jewish communities in Tiberias. Indeed, Menahem
Mendel’s son Moshe (d. 1799) — who was one of the signatories to the 1786 letter
— married Sefiora Yokheved, daughter of Sarah Rivka Leah, from an important
Sephardi family in Tiberias.*°

The letter was not just a report; it was primarily an appeal. During the
lockdown, the community had borrowed money and was now turning to its
European patrons asking for assistance in repaying the debts. Menahem Mendel
explained that it was no small feat that they had succeeded in obtaining essential
goods during this tumultuous episode. Alas, expenses were high — both for the
living and for the deceased — and, perforce, loans had been taken out.

Menahem Mendel also recounted what happened to Hasidic Jews who
had left Safed in 1785 and moved to Pekiin. They fled to caves in the Galilee and
survived the plague in hiding. Alas, when the Pekiin Hasidim returned to their
village, they found their homes ransacked and possessions looted. Menahem
Mendel described the looters with the words “vain and reckless persons (Judges
9:4), and — to make a distinction — also Gentiles.” Clearly there were Jewish as
well as non-Jewish marauders.

Plagues do not end overnight, and the Tiberias Hasidic community was
aware that return to routine needed to proceed in stages. By the month of Iyar
(May), the plague had subsided, but people remained in isolation for another
month until after the festival of Shavuot (beginning of June). The letter presented
below was written after Shavuot and Menahem Mendel noted that even though
they were no longer in quarantine and freely moved about Tiberias, they
cautiously avoided coming in contact with people from nearby Damascus — just
as they had been wary of coming in contact with people from Safed and Acre
during the 1785 wave.?!

By the time Menahem Mendel put pen to paper, the plague had passed,
so his tone was buoyant as he expressed thanks to God for salvation. The letter
bore the names of those who had endured the plague without loss: each name
represented a family that had survived. Menahem Mendel warned that a missing
name was not an indication of misfortune. The letter had to be handed to the
courier and many people were not available to affix their signatures, particularly



Cooper, L. — Australian Journal of Jewish Studies XXXIII (2020): 5-26

those in Pekiin, Safed, and on the road to Aleppo.?? Nevertheless, the writer added
a few names of individuals and families who had not signed the letter but that he
knew to be well. In particular, some of his local compatriots were in Europe
raising money for the Palestinian Hasidic community when the plague struck.
Menahem Mendel mentioned that the wives and families of these men were alive.
Unfortunately, he did not transcribe the names of the women and children.

Menahem Mendel concluded with a request that the intended recipient —
the aforementioned Yissakhar Ber of Lubavitch?® — copy the letter and distribute
duplicates to all the Hasidic leaders, in particular to the Besht’s grandsons.

In addition to the fundraising element, Menahem Mendel encouraged the
Hasidic community to rejoice with its representatives in the Land of Israel who
had just survived a debilitating encounter.

The Letter
Menahem Mendel’s 1786 letter was first published in Jerusalem in 1897 by
Barukh David Kahana (d. 1921), and this is the text reproduced below.?* Kahana
was originally from Vishnitza in Congress Poland, and was a disciple of the
Hasidic master Rabbi Hayim Halberstam of Tzanz (1793-1876) and then of his
son Rabbi Yehezkel Shraga of Shinova (1813-1898).2° In 1873, Kahana moved
to the Land of Israel and settled in Safed. He served as an administrator for Kollel
Galicia — one of the organisations responsible for distributing donations from
eastern Europe to residents of the Holy Land. His 1897 volume Hibat ha-’aretz
and its 1904 sequel Birkat ha-’aretz are eclectic compilations of material from
different periods and different communities. Kahana’s goal in producing the two
volumes was to emphasis the primacy of the Hasidic settlement in the Land of
Israel, particularly in contrast to the endeavours of the young Zionist movement.
Ultimately, Kahana sought to encourage financial support for the traditionalist
communities in the Holy Land, rather than the whippersnapper Zionists. It is
unclear how letters that had been sent to Europe came into Kahana’s possession.
Presumably, they were copies of the originals, but Kahana did not reveal his
source.?®

Following Kahana’s 1897 publication, the letter was subsequently
reprinted in Lemberg in 1911.27 More recently, the letter appeared in collections
of missives penned by the Hasidic community of the Land of Israel, and in works
dedicated to the legacy of Rabbi Menahem Mendel of Vitebsk.?®

Hebrew was not a spoken tongue at the time, and Menahem Mendel’s
preferred language would have been Yiddish. Notwithstanding, he chose to
correspond in venerable Hebrew rather than in the vernacular. The linguistic
choice bespeaks two noteworthy points.

First, Menahem Mendel considered his correspondence to be of religious
worth, and therefore opted for the holy tongue rather than colloquial speech. This

10
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fits the notion that epistles of Hasidic masters are a discrete mode of expression,
alongside sermons, tales, and other media. The epistolary genre of Hasidic
writing is worthy of separate analysis.?’

Second, Menahem Mendel needed to draw on the trove of biblical and
rabbinic literature in order to express himself. As a result, the letter is a string of
borrowed phrases and half-quotes. Some of the phrases are taken from plague-
related biblical passages and therefore offer literary allusions. Other turns of
phrase are plucked from their context and suggest that Menahem Mendel was
using whatever language available to him. A number of expressions come from
the words of Rabbi Shimon ben Yohai in the Talmud. This propensity might be
explained by a number of factors: First, Hasidism’s link to the mystical legacy
attributed to Rabbi Shimon ben Yohai, and the self-image of the nascent
movement as a spiritual heir to the Jewish esoteric tradition. Second, the
anniversary of the death of Rabbi Shimon ben Yohai which occurred during the
quarantine period on 18 Iyar (May 16, 1786). Third, his gravesite at nearby
Meron, some thirty kilometres north of Tiberias. Fourth, Rabbi Shimon ben
Yohai’s position advocating sole focus on spiritual pursuits and total reliance on
God for sustenance — a position that approximated the lifestyle of the eighteenth-
century Hasidic community in the Holy Land.*°

The plethora of citations is apparent from the annotated text, presented
below with suggested sources of each phrase for the first time.

Postscript: “In each and every generation”

Jews are no strangers to the notion of plagues. At the annual Passover celebration,
the Ten Plagues that struck Biblical Egypt are recounted. At the mention of each
plague, drops of wine are spilled from the glasses of those participating in the
ritual. The custom prods participants to see the moment as a bittersweet memory:
celebrating freedom and salvation from bondage, while sparing a thought for the
adversary who has to suffer. The notion of a plague caused by an infectious
disease, rather than a means to secure freedom, offers a different theological
challenge. Notwithstanding any differences, traditionalists trace all such dangers
to divine providence. Whether or not we see the hand of God, perhaps strength
can be drawn from the fact that previous generations grappled with challenges
that are similar to the challenges we have faced during the 2020 coronavirus
pandemic. Our forebears survived to tell the tale, and they shared their
experiences for posterity.

11



Cooper, L. — Australian Journal of Jewish Studies XXXIII (2020): 5-26

Acknowledgements

In light of my own family history, I am honoured to have an opportunity to share
this chapter of Hasidic history in an Australian journal. My family are descended
from Rabbi Yekutiel Zalman Yehuda Leib (1776-1852), who arrived in the
Promised Land in 1788 and was an active member of the Hasidic community in
Tiberias. R. Zalman Leib was the progenitor of the Barzel family — the surname
being an acronym for benei Rabbi Zalman Leib (the children of Zalman Leib).
My family lived in Tiberias until my grand-grandparents Chava (née Barzel) and
Dov Shnider of Rosh Pina came to Australia. This article is dedicated to my
parents Hersh and Hadassa Cooper — formerly of Melbourne, currently of
Jerusalem — in honour of their seventieth birthdays. My thanks to Itai Cooper for
his diligent assistance in preparing the annotated Hebrew text.

Notes

'T have used the place names in common use. Nowadays Viciebsk, Kolyshki,
and Polack are in Belarus.

2 Regarding this historical episode see Heilman 1902, ch. 6-7; Yaari 1960, 136-
41; Barnai 1980; Rafael 1972-1981, 2:249-63; Alfassi 1986, 149-50; Levin 1988,
ch. 1-3; Etkes 2011, 122-42.

3 Treaty of Kiigiik Kaynarca, Article VIIL For an English translation of the Treaty
see “Treaties (political and territorial) between Russia and Turkey. 1774-1849,”
Parliamentary Papers, 1854, vol. 72, pp. 39-47; reproduced in Hurewitz 1956,
54-61. Regarding the war, see Davies 2016.

4 For the various motivations, see Barnai 1980, 27-29; Haran 1995; Assaf 1996;
Haran 1997; Assaf 1997; Altshuler 2002; Altshuler 2006; Etkes 2013. For
general overviews of the approach of Hasidism towards the Land of Israel, see
Werfel 1940; Alfassi 1986, 7-16.

> Regarding these tensions see Barnai 1980, 69-78, 83-87; Haran 1996, 78-80 and
note 11; Shor 2020.

® Estimates for the year 1800 place the Jewish population of Palestine at 6,700
people (with 21,800 Christians and 246,300 Muslims); see Bachi 1977, 5, 367.

7 See, for example, Philbrick 2006.

8 Until the mid-nineteenth century, there was no civilian Turkish postal system.
Postal services were limited and would not have sufficed to deliver a letter from
Tiberias in the Ottoman Empire to Lyubavichi in the Russian Empire. For that
reason, Nahum Karlinsky suggested that any mention of a postal network by the
eighteenth century Hasidic community in Palestine — including in the letter
presented below — is an anachronism and must be a later interpolation (Karlinsky
1998, 183 note 9). The term “post” is mentioned in the heading of the letter and
a further three times in the body of letter. Following Karlinsky this would suggest
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serious corruption of the text. It seems more likely that if Menahem Mendel was
not referring to a postal system, then he was using the word “post” to describe
the courier. Menahem Mendel may have been familiar with the Russian postal
system set up in the early eighteenth century. Regarding early post in the Ottoman
Empire, see Armstrong 1913); Passer 1938, 1-3; Byers 1987; Aron 1988);
Alexander 2003, 480-500.

? The friction in Safed was a spill-over from the conflict with the mitnaggedim in
eastern Europe; a topic beyond the present scope.

10°A later Hasidic tradition remembers Menahem Mendel saying that if he would
live in Pekiin for a year then he would bring the Messiah. Alas, forces of evil
drove him out. See Rosensweig 2006, 262.

"1 Barnai 1980, 126-32. Regarding this letter, see Karlinsky 1998, 93-94.

12' Ayalon 2015, 68-69. There is a precedent in rabbinic literature that is often
cited: “[If] a plague is in the city - gather your feet [inside]”; see Babylonian
Talmud, Bava Kama 60b and parallels. This aphorism, however, does not refer
to quarantine conditions. For later quarantine practices in the region, see for
example Vandervelde 1991.

13 Regarding this courtyard, see Shor 1986-87; Shor 2015-16. The original
building was destroyed in the Galilee earthquake of 1837 (also known as the
Safed earthquake). It was subsequently rebuilt at the instigation of Rabbi Aharon
Perlow (the second) of Karlin (1802-1872). The site continues to serve as a
Hasidic synagogue to this day.

'4 In addition to the letter reproduced below from June 1786, see Barnai 1980,
152-53, 162-69.

15 The phrase “companions who hearken for his voice” is taken from Song of
Songs 8:13. In a letter written soon after the plague, Menahem Mendel used the
same expression to describe those who had gathered in his courtyard; see Barnai
1980, 152.

16 That same year and in the same printing house, Yisrael Yoffe published a
collection of Menahem Mendel’s teachings entitled Peri ha-’aretz. This work
also contained selections of Menahem Mendel’s correspondence, but the letter
under discussion here was not included. See Karlinsky 1998, 48-72.

17 For other examples of this tension from the Hasidic community during cholera
pandemics that struck Russia, see Cooper 2020b, 51; Cooper 2020c, 43.

18 See, for example, Cooper 2014.

1% On fleeing from plagues in earlier Jewish sources, see Chechik 2020; Morsel-
Eisenberg 2020; Chechik and Morsel-Eisenberg 2020.

20 See the reference to the match in a 1778 letter reproduced in Kahana 1897,
49b; Barnai 1980, 67-68. Senora Yokheved’s name is mention in a 1790 letter,
see Peri Ha-"artez 2011, 3:517; Avisar 1973, 269, 303; Wilensky 1988, 160-61;
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Surasky 2000, 2:102-3. For a snapshot of Yokheved’s religious life see the tale
discussed in Cooper 2021.

2l The effects of the 1785-7 plague on Acre are documented in French sources.
For a summary and references, see Philipp 2001, 194.

22 It is not clear why Menahem Mendel singled out people who were on the road
to Aleppo. For plague-induced financial hardships of the Aleppo Jewish
community, see the responsa of Rabbi Ezra Efrayim Laniado (d. 1805): The
communal coffers had dried up, donors had been tapped, and loans from non-
Jews had been drawn. The Aleppo chief rabbi was asked whether it was permitted
to collect money under false pretenses as a means of encouraging people to
donate. In another case, a self-quarantined father did not want to allow a mohel
to enter in order to circumcise his newborn son. Laniado was called upon to
coerce the father to fulfil his ritual duty. Laniado rejected the petition and
justified the father’s concern. See Laniado 1984, 57-58, 83. Regarding Laniado,
see Laniado 2009, 169-170; Harel 1997, 186, 306, 405; Sutton 2005, 253;
Vanunu 2006, 168, 328-331.

23 Cf. Surasky 2000, 2:105n6 who offers a different identification for the recipient
of the letter.

24 Kahana 1897, 58a-b. Regarding the date of the letter, see Barnai 1980, 149;
Karlinsky 1998, 186. Regarding the reliability of the surviving copies of these
letters, see Haran 1990; Haran 1991; Mondshine 1992a; Mondshine 1992b;
Haran 1992; Karlinsky 1998.

25 Then and nowadays Wisznice, Nowy Sacz, and Sieniawa.

26 The best presentation of Kahana and his collection is Karlinsky 1998, 77-107.
In addition to the sources cited by Karlinsky, see Kahana 1973, 128; Wunder
1978-2005, 3:325-26; Vekshtein 2005; Mei-’aseifat ha-moreshet 2015. Wunder
gave 1924 as the year of his death and Vekshtein gave 1925, but the tombstone
in Safed gives 1921. For a 1907 letter penned by Kahana, see Kahana 1907, 7.
7 Likkutei Amarim 1911, 19b-20b. The Lemberg text includes a postscript
penned by Menahem Mendel that is missing from Kahana’s version (reproduced
in the footnotes to the text below). The Lemberg edition is based on a manuscript
purchased by Rabbi Zvi Hirsh Spira of Munkécs (1850-1913), that was later part
of the Buxbaum collection. The manuscript is known as Buxbaum-Munkatch or
Buxbaum MS 9, and a microfilm copy is held in the Institute of Microfilmed
Hebrew Manuscripts, National Library of Israel, F46195. The typed table of
contents denotes that the letter is included in manuscript. Alas, the specific pages
with the letter are missing from the microfilm. Attempts to locate the Buxbaum
manuscript have been — thus far — unsuccessful.

28 Barnai 1980, 149-51; Surasky 2000, 2:103-5; Peri Ha-"artez 2011, 2:95-97.
For a brief consideration of this letter, see Cooper 2020a, 43.
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2 Dan and Tishby 1949-1995, 17:818. On the expansion of genres for the study
of Hasidism, see Wodzinski 2019. Unfortunately, this worthy volume did not
include a chapter on Hasidic letters.

30 For this position, see Babylonian Talmud, Berakhot 35b.
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