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Abstract 

This article reports on a study which examined the marriage patterns of 
Australian Habad Hasidim using unconventional data sources, specifically a 
New York-based Hasidic news website. The analysis reveals a strikingly high 
rate of transnational marriages among Habad Australians, far exceeding the 
general population’s rate. It contributes to the literature on Hasidic and Haredi 
Jews by highlighting distinctive demographic behaviours, such as Habad’s 
facilitation of transnational marriages and how international Habad 
communities are linked in a marriage network. The study also demonstrates 
how digital communal platforms can function as demographic archives, 
providing visibility into groups often missed by censuses and community 
surveys. As Hasidic and Haredi Jews represent a growing share of the global 
Jewish population, their demographic patterns will shape Jewish identity and 
composition in the coming decades. The Australian case illustrates how 
peripheral Jewish communities sustain continuity through global belonging 
rather than local scale. These findings underscore the importance of 
transnational networks in sustaining Jewish identities within peripheral 
communities and have implications for communal policymakers, particularly 
in supporting the integration of international spouses and addressing the role 
of global networks in sustaining peripheral Jewish identities. 

Keywords: Transnational marriage, Australia, diasporas, Hasidism, digital 
ethnography 

 

Australian Jewry: Locating the community’s centre and periphery 

For over two centuries, Jewish Australians have demonstrated resilience in 
replicating their social, cultural, and religious life on a new continent, a 
remarkable achievement considering their relatively small population and 
geographic distance from major centres of Jewish life (see Rutland 1988, 
2005; Mendelsohn 2007). Positioned at the periphery of global Jewry, the 
Australian Jewish community has adopted many organisational features 
common in the diaspora, including the use of communal policy and decision-
making processes informed by social scientific research, an intricate and 
costly endeavour (Sheskin 2009; Kotler-Berkowitz 2016). Essential tools for 
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Jewish policymakers include reports based on the Australian census and 
community studies which supplement census data with insights into 
behaviours, attitudes, and experiences across various segments of the Jewish 
population (see Graham and Markus 2018; Graham 2024). The Australian 
Jewish community is far from homogeneous, exhibiting segmentation similar 
to that found in larger Jewish communities worldwide, including familiar 
religious denominational divisions (Graham and Markus 2018, 13). 
Conventional data sources, however, often fail to adequately represent those 
Jewish Australians who reside on the periphery of their community, a concept 
that can be defined by geographic, linguistic, or other distinguishing features. 
For these Jews, unconventional data sources are necessary to better 
understand their circumstances and to ensure their visibility to community 
policymakers as a distinct constituent category, challenging the notion of a 
‘typical Australian Jew’. This article presents a quantitative analysis of 
marriage patterns among Australian Habad Hasidim, using data drawn from 
a global English-language Habad community news platform. Hasidic Jews 
constitute a constellation of communities that emerged from a mid-eighteenth 
century movement that revitalised Judaism in Eastern Europe, which, in the 
face of modernity, resisted changes to Jewish tradition and religious life 
(Biale et al. 2018, 1-11, 740-747; Wodziński 2018, 256-257). The term 
‘Hasid’ refers to the individual community member. Habad (also known as 
Lubavitch) is one of the most notable Hasidic communities (Shaffir 1974, 2-
12, 52-58; Morris 1998, 15-18; Etkes 2015, 9-16). As discussed below, these 
data underscore the importance of recognising affiliations between the 
Australian Jewish periphery and their international counterparts. Although the 
primary focus of this study is the Australian Habad community, the global 
scope of the platform permits comparative reference to other Anglophone 
Habad populations, situating the Australian case within the wider 
transnational dynamics of Habad marriage networks. 

Habad in Australia: A literature review 

This section presents the first comprehensive review of research on Habad 
Australians, addressing a significant but underexplored subtopic within 
Australian Jewish scholarship. Although the Australian Jewish community is 
relatively small, it has been the subject of extensive historical and social 
scientific research by both academic and community-based scholars. This 
literature covers a wide range of topics, including family life (von Mühlen 
2019; Bankier-Karp and Graham 2024), education and religious instruction 
(Bullivant 1978; Lubin 1985; Forgasz and Munz 2011; Mittelberg 2013; 
Gross and Rutland 2014), organisational life (Rutland and Caplan 1998), and 
political engagement (Levey 2004; Macgregor 2008; Warms 2018). Other 
studies have examined Jews on the periphery, exploring the acculturation of 
Jewish subgroups into mainstream Australian Jewish life (Steinkalk 1982; 
Gale 1994, 1997; Gruzman 2019; Zeleznikow 2023), as well as the lived 
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experiences of peripheral Jewish communities (Rutland and Encel 2011; 
Creese 2023). Even so, significant gaps remain, particularly regarding smaller 
subgroups where distinctive patterns of Jewish identity and communal 
engagement are likely to emerge. These include groups defined by religious 
orientation (such as Hasidic),1 linguistic background (such as Russian 
speakers),2 or other social categories (such as Jewish LGBTQIA+).3  
Research specifically focused on Habad in Australia remains limited, with 
only a small number of dedicated studies (see Bullivant 1978; Greenbaum 
2006; Dreyfus and Kornhauser 2018). While Habad is occasionally 
mentioned in broader studies of Australian Jewry, it is typically referenced in 
passing, most often in relation to its contributions to community building (see 
for example, Rutland 1988, 343-344). 

Notably, the first visible and distinct Habad Hasidic settlement in Australia 
was established by a group of farmers in Shepparton, Victoria, in 1913 
(Rutland 2005, 32; Dreyfus and Kornhauser 2018). However, identifiably 
Habad Jews appeared in Australia as early as 1861. Hayim Zvi Schneersohn4 
(1834-1882), a great-grandson of Rabbi Shneur Zalman of Liadi (1745-1812), 
the founder of Habad Hasidism, visited Australia between 1861 and 1863 
(“Jewish Mission”, 1861; “Sydney News”, 1863), and again from 1878 to 
1879 (“The Rabbi Sneersohn—An Appeal”, 1878; “The Rabbi Sneersohn”, 
1879). Schneersohn travelled to several Australian cities to raise funds for 
Jews living in the Holy Land (Klausner 1973, 23; Crown 1977; Green 2008; 
Rutland 2005, 79–80). In this context, Schneersohn appears as a transient 
figure in the colonial Australian landscape. It is possible that this Hebrew-
speaking rabbi, dressed in unfamiliar garb and carrying dreams of building 
Jewish life in a distant land, left a lasting impression on the local Jewish 
community. Reverend Moses Rintel5 (1823-1880) deemed the visitor 
significant enough to translate and publish a speech delivered by Schneersohn 
during his visit to Melbourne, thereby supporting Schneersohn’s fundraising 
efforts (see Sneersohn 1862). However, rather than establishing a firm 
understanding of Hasidism in Australia, Schneersohn’s visits primarily served 
to create an early and prescient connection between Jewish Australians and 
the Jews in the Land of Israel, a connection that would become more 
prominent in the twentieth century. Coincidentally, Schneersohn’s Habad 
community in the Holy Land was founded around the same time the first Jews 
arrived in Australia.6 Interestingly, according to Jewish tradition, 
Schneersohn’s first visit, which lasted longer than twelve months, would 
qualify him as a Jewish Australian, since the rabbinic criterion for residency 
states, ‘How long [must a person] dwell in a town to be [treated] as one of the 
townsfolk? Twelve months’ (Mishnah Bava Batra 1:5)7  (see Zeitlin 1944). 
By this standard, Hayim Zvi Schneersohn could be considered the first known 
Habad Hasidic Australian. 

A generation after this relatively brief encounter, the foreign Habad 
Hasidic Jew transitioned from the category of passing stranger to that of 
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distant neighbour. The Shepparton farmers, mentioned earlier, were few in 
number and lived apart from the central Jewish communities in Australia. 
Nevertheless, they were not unknown to the Jews of Melbourne, many of 
whom learned about their story through the Australian Jewish press (see 
Rosenthal 1928, 4-5, 7). Even though observers of the time may have noted 
the piety of these Russian Jews, they probably knew little of the Hasidic 
heritage cherished by some of the Shepparton families.8  To the casual 
observer, these early Australian Hasidim may have appeared as a slight 
variation of the Jewish traditionalist. The key differences between 
traditionalists and Hasidim, such as subtle liturgical variations in the Hebrew 
prayer book, known as the Lurianic rite [nusach ha-ari] (Dreyfus and 
Kornhauser 2018, 128), participation in informal Habad gatherings 
[farbrengen] (Dreyfus and Kornhauser 2018, 139-140), and the 
commemoration of special Habad calendar dates like 19 Kislev (as a minor 
holiday), might not have been widely known.9  These markers of Habad 
Hasidic identity were likely unfamiliar outside the small Shepparton 
community, and the endeavour to transmit Hasidic identity to the second 
generation would have faced significant challenges. 

Conversely, the post-war period marked a significant shift in the visibility 
and influence of Habad Hasidim in Australia as they established a stronger 
presence in urban centres like Melbourne and Sydney. This period saw the 
founding of independent Habad synagogues and schools, which facilitated the 
community’s growth and integration into the broader Jewish landscape (see 
Rutland 2005, 94, 163-166). The once distant image of the Hasid now became 
a familiar sight, characterised by the distinctive markers of male Hasidic 
identity, such as untrimmed beards and black hats, visible symbols that even 
an untrained observer in 1950s Australia could easily recognise. The 
establishment of the Habad yeshivah [religious school] in Melbourne was a 
pivotal moment,10 signalling Habad’s commitment to reinforcing 
traditionalist values in a distinctly new manner. Over time, the local Jewish 
community began to recognise and understand the Hasidic ethos embedded 
in the Habad school curriculum (see Bullivant 1978, 77, 98, 101), contrasting 
it with the educational approaches of other Jewish institutions (see Lubin 
1985; Ben-Moshe 2012-2013). Moreover, graduates from Habad rabbinical 
schools began occupying pulpit positions in non-Hasidic synagogues across 
Australia (Greenbaum 2006, 197-199; Rutland 2005, 94), effectively 
repositioning some Habad Hasidim from peripheral figures to central 
religious leaders within the broader Australian Jewish community. 

In a pattern consistent with Habad communities in other countries, Habad 
in Australia remains a demographically small segment of the Jewish 
community. However, they wield a disproportionate level of institutional and 
communal influence due to their comprehensive embrace of Jewish activism, 
particularly in education and religious leadership (Greenbaum 2006, 193-194, 
198-200). Despite their relatively small numbers, estimated to be around 
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4,000-4,400 individuals, or approximately 3.5-4% of Australian Jewry 
(Wodziński 2018, 192),11  Habad Hasidim are often subsumed under the 
category of ‘strictly Orthodox’ in Australian Jewish communal surveys (see 
Graham and Markus 2018). This figure, however, may be somewhat inflated, 
as it excludes non-Orthodox members who engage regularly with Habad 
outreach centres, a notable oversight given the significant reach of Habad. 
For instance, a prominent study found that nearly one in five American Jews, 
or roughly 1.5 million people, report often or sometimes participating in 
Habad-run social and religious activities (Pew Research Center 2021, 47). 

The question of who constitutes a member of the Habad community is 
further complicated by the challenge of accounting for those who exit, 
whether through emigration, disaffiliation, or partial secession from Habad 
Hasidism (see Newfield 2020). One approach is to focus on degrees of 
disaffiliation (or what Newfield terms ‘degrees of separation’) to frame the 
experiences of those who have ostensibly left the community. At the same 
time, researchers might also consider ‘degrees of connection’ for those who 
gradually affiliate with Habad (see also Shaffir 1974, 73-75; Levy 1975). The 
boundary of the Habad community is thus porous, with many individuals 
occupying marginal or liminal positions. This fluidity is particularly evident 
in patterns of marriage and affiliation, where the lines between inclusion and 
periphery are negotiated through intimate and familial ties. This article does 
not aim to expand the demographic portrait of Habad; rather, it seeks to 
supplement the existing literature with new findings on Habad-Australian 
marriages in the twenty-first century and to re-examine the status of 
peripheral Australian Jews. While the primary focus is on Australia, the 
digital source used for this study, an English-language global Habad platform, 
also offers rare insight into wider patterns of marriage across the Anglophone 
Habad communities. This enables the Australian case to be situated within a 
broader transnational frame, allowing for comparative reflection on how 
peripheral communities maintain endogamy and communal ties. These 
findings are best understood when placed in the context of research on Jewish 
Australian marriage patterns. 

Australian Jewish marriages 

Although the Australian Bureau of Statistics (ABS) tracks transnational 
marriages, defined as those where spouses are from different birthplaces or 
where one spouse is a migrant to Australia, it does not account for Australians 
who marry overseas (Khoo, Birrell, and Heard 2009). Available data shows 
that the rate of transnational marriages in Australia from 2000 to 2020 rose 
from 28.2% to 33.3% (ABS 2021a). The ABS does not provide a breakdown 
of marriages by the religion of the couple but does list marriages by the 
celebrant’s religion. In 2020, of 145 marriages officiated by Jewish celebrant, 
75 were for couples born in different countries (ABS 2021b). Existing 
community studies provide valuable insight into intermarriage patterns and 
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religious endogamy among Australian Jews (Eckstein 2017; Graham and 
Markus 2018, 24-32; Graham and Narunsky 2019, 33-38, 44-49), but do not 
provide comprehensive data on the national origins of spouses. Although 
some limited indications of transnational marriage are reported within 
specific Jewish subgroups, such as Israeli and former Soviet migrants 
(Graham and Markus 2018, 5, 55-56; Porat 2020, 15), no aggregate estimate 
of international marriage rates is available for Australian Jews as a whole. 
Therefore, no reliable comparison can be drawn between general Australian 
transnational marriage rates and those of Australian Jews overall. Against this 
backdrop of limited data, the findings concerning Australian Hasidic 
transnational marriages presented here offer insight into the marriage 
networks of a specific segment of the Australian Jewish community. 

Methods 

Habad Australians, as part of the global Habad community, frequently use 
COLlive.com, an English-language Habad community news website based in 
New York, to announce engagements. This platform connects Habad 
members worldwide, reflecting the distinctive approach of Habad Hasidism 
to the internet, which contrasts with that of other Hasidic communities (see 
Deutsch 2009; Golan and Stadler 2016; Golan 2021).12  Given the close-knit 
nature of the Habad community, engagement announcements are likely to be 
widely disseminated across its global network. To systematically extract and 
analyse publicly available information from the website, a rudimentary web 
scraping technique was employed using the =IMPORTHTML function in 
Google Sheets (see Reilley and Sunne 2022) and imported into Microsoft 
Excel (Microsoft Corporation, Redmond, Washington, USA). The data for 
this study were collected on 24 November 2016, when the English-language 
COLlive.com layout supported this form of extraction.13  At the time of data 
collection, its Hebrew-language sister site, col.org.il, lacked a standardised or 
searchable archive of engagement announcements, precluding systematic 
data extraction.14  Consequently, this study relies on the English-language 
site, which functions as the primary global platform for Habad engagement 
announcements, particularly for English-speaking communities. The text 
from the engagement listings was parsed, and data (names of groom and 
bride, city and country of origin) were organised into categorised columns 
using Excel’s text delimiter tool. This process yielded descriptive findings 
based on the cities and countries of the bride and groom (in keeping with the 
traditionalist stance of Hasidic communities, where de facto relationships are 
not sanctioned)15  and the dates of the announcements. The dataset was then 
checked for duplicate entries, and any spelling errors were corrected to ensure 
accurate categorisation and standardisation of location names. Although the 
site does not explicitly label denominational affiliation, multiple features 
strongly indicate that the engagement announcements overwhelmingly 
concern Habad couples. The platform is devoted almost exclusively to Habad 
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community news, reporting on Habad schools, organisations, personalities, 
and events, which frames the announcements within a clearly Habad milieu. 
The names themselves also signal affiliation: many grooms and brides bear 
names closely associated with the Habad dynasty, such as Menachem Mendel 
or Shalom Ber (after deceased Habad leaders), and Chaya Mushka or Shterna 
Sara (after wives of the deceased leaders). In addition, diminutive forms 
common in Habad usage, Mendy (Mendel), Mussie (Mushka), Shterny 
(Shterna), Sruly (Yisroel), Raizy (Raizel), Chanale (Chana), appear 
frequently. Finally, while the announcements themselves are presented as 
plain text in a dedicated “Simchas” [celebrations] section (see Figure 1), the 
site regularly features related news items of engagements and weddings with 
photographs of men in white shirts, black fedoras, dark suits, and with uncut 
beards, all visual markers that further confirm their Habad Hasidic identity. 
Taken together, this evidence strongly suggests these are overwhelmingly 
announcements of Habad-only couples. Future field research could confirm 
this conclusion more definitively. 

 

Figure 1: Engagement announcements on Collive.com (Nov. 2016). 

Findings 

The dataset generated from this process includes 3,329 Habad marriage 
announcements which were posted on the website between August 2008 and 
November 2016. To assess the transnational marriage rate among Habad 
Australians, and to place these marriages within a broader context, we 
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selected for analysis all engagement listings involving at least one partner 
from an English-speaking country (n = 2,971). Couples were excluded if both 
partners were from non-Anglophone countries (n = 238), if both partners’ 
countries of origin were unclear (n = 10),16  or if one partner’s country of 
origin was unclear (n = 110).17  The rationale for excluding non-English-
speaking countries was that the website primarily serves an English-speaking 
audience, and non-English-speaking Habad Hasidim may not uniformly use 
the site for engagement announcements. 

The dataset was then divided into five conceptual but overlapping groups 
of couples, each including a partner from one of the five Anglophone 
countries in the dataset: Australia (n = 302), Canada (n = 554), England (n = 
253), South Africa (n = 109), and the United States (n = 2,624).18  While this 
article concentrates on Australian marriages, the dataset also enables 
comparison across other English-speaking Habad communities. This 
comparative dimension helps contextualise the Australian case within a 
broader transnational network. The national versus transnational marriage 
rates for Anglophone Habad couples reveal an unsurprising contrast between 
the United States, the centre of Habad life, where a majority of Habad 
American couples consist of two American partners (n = 1,483, or 56.5%), 
and the Habad periphery, where a majority of couples involve partners from 
different countries. Specifically, among the Australians, four out of five found 
partners from abroad (n = 247, or 81.8%). The transnational marriage rates 
were even higher for Habad couples from Canada (n = 504, or 91.0%), 
England (n = 231, or 91.3%), and South Africa (n = 98, or 89.9%). 
Furthermore, most transnational couples involved a partner from another 
Anglophone country, with around half to two-thirds of these involving an 
American partner. Figure 2 visualises this pattern, while Figures 3 and 4 
disaggregate the data by partner country. Among Australians, over half of 
transnational marriages are with Americans (56.3%), followed by smaller 
shares with Canada (8.9%), England (6.3%), and South Africa (4.0%). 
Similar proportions appear across the other Anglophone groups, confirming 
the gravitational pull of the United States. The Sankey diagram (Figure 4), 
produced using Flourish (https://flourish.studio/), makes this especially 
visible: thick bands connect the United States with every other Anglophone 
population, while thinner flows capture secondary links such as Australia-
Canada and Canada-England. Sankey diagrams have been widely used to 
depict complex social relations (see Hott, Martin, and Flake 2018), and here 
they highlight how Habad Australians are embedded in a wider transnational 
network anchored to the Habad Hasidim of the United States. 
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Figure 2: Anglophone Habad marriage network: national versus 
transnational couples. 
 

 

Figure 3: Anglophone Habad marriage network: national versus 
transnational couples (includes country breakdown). 
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Figure 4: Visualisation of the Anglophone Habad marriage network (Sankey 
diagram). 

These national-level findings can be extended with a city-level analysis, 
which underscores the limits of local marriage pools and the necessity of 
transnational ties. Among Australian-only pairings (n = 55), approximately 
49 percent (27 couples) involved both partners residing in the same city, either 
Melbourne or Sydney (just 8.9% of all Australian couples). Somewhat similar 
proportions appear with couples from Canada (6.9%), England (2.8%), South 
Africa (7.3%), and the United States (15.8%) (see Figure 5), which highlights 
that even when both partners are from the same country, they are rarely from 
the same locality. Habad couples tend to marry across distance, whether 
across cities or across national borders. Figure 6 focuses on Australia, 
showing Melbourne as the stronger domestic hub compared to Sydney. 
However, the Sankey diagram demonstrates that even these local hubs cannot 
meet the community’s marriage needs, since most Australian Habad couples 
still find partners abroad. Together, these figures illustrate that local marriage 
pools are insufficient, making global connections a structural necessity for 
sustaining religious endogamy in small peripheral Hasidic communities like 
the Habad community in Australia. 

These findings present a stark contrast to the general migrant marriage 
rates in Australia. The Habad marriage data offer a rare glimpse into the 
interconnected network of Anglophone Habad communities, as reflected by 
these high transnational marriage rates. Notably, the findings are presented in 
a format consistent with the general Australian migrant marriage rate by 
counting marriages rather than individual marriage choices. 
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Figure 5: Anglophone Habad marriage network: national (same/different 
city) versus international couples. 
 

 

Figure 6: Visualisation of Australian Habad marriages by city. 

Researchers interested in individual choices could adjust the data by doubling 
the total number of national marriages (since each national marriage 
represents two individual choices, one by the bride and one by the groom) 
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and comparing these to the transnational marriage totals (where only one 
individual is from the country in question). 

A significant limitation of these findings is the inability to determine where 
Habad couples choose to reside post marriage. Australians who migrate 
overseas are not included in the ABS dataset, making direct comparisons with 
the COLlive.com dataset challenging. Even if these overseas marriages were 
accounted for, it seems unlikely that the transnational marriage rate in the 
general population would align with that of Habad Australians. 

Discussion 

The findings of this study underscore the pronounced tendency of Habad 
Australians to seek marriage partners from overseas, a pattern that 
distinguishes them within the broader Jewish community. This preference has 
significant implications for communal policymakers, particularly in 
identifying and addressing the needs of international spouses who integrate 
into local Habad communities. The choice of an overseas Habad Hasidic 
partner, over a local non-Habad Australian, highlights the strong inclination 
of Habad and other Hasidic Jews to align their lives closely with the rhythms 
of Jewish communal life, while deliberately limiting external cultural 
influences (see Shaffir 1974, 47-52, 70-72; Morris 1998, 29-38; Levine 2003, 
3-8, 14-18). To revisit the assumption of Habad endogamy, and that the 
dataset represents mostly Habad-only couples, we note that previous research 
on the religious commitments of Habad women observes the importance of 
the religious commitments of their prospective partners (see Loewenthal 
1988, 8-9; Levine 2003, 46-48).19  In addition, while field research could help 
verify the extent of the Habad preference for endogamy, it is reasonable to 
assert that individuals in this dataset overwhelmingly marry within the 
community. This tendency is not enforced through institutional barriers but 
arises from Habad’s deeply ingrained religious culture and educational 
framework, which shape expectations for marriage partners. From an early 
age, Habad members are immersed in a culture that emphasises the distinctive 
features of Habad Hasidism, such as the centrality of its dynastic spiritual 
leaders, outreach to non-Orthodox Jews, and adherence to specific customs. 
These elements foster a strong group identity, making marriages with those 
outside the community, including other Hasidic groups, rare. This cultural 
framework also explains the transnational marriage patterns seen in 
Australian and other English-speaking Habad communities. The small size of 
the Australian Habad community limits local marriage options, leading many 
to seek partners through the global Habad network. In this way, endogamy is 
maintained despite the logistical challenges of finding overseas partners. 
Further field research could explore individual cases and broader patterns of 
affiliation within Habad marriages. However, researchers observe that Habad 
and other Hasidic community members often resist disclosing details about 
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marriage partner selection, complicating such studies (Lehmann and 
Siebzehner 2009, 274-277). 

These findings illuminate the distinctive marriage patterns of Australian 
Habad Hasidim while also reflecting transnational dynamics observable 
across Anglophone Habad communities. The Australian case, situated within 
this broader global context, offers a particularly instructive example of how 
peripheral communities sustain endogamy through transnational networks. 
This transnational orientation underscores how Habad Australian identity is 
shaped more by global Hasidic affiliation than by geographic proximity to 
Australia. One example of this global orientation is the Melbourne Habad 
community's decision to construct a replica of the iconic 770 synagogue, the 
headquarters of the global Habad movement in Brooklyn (see Goldschmidt 
2006, 108-114; Berlinger 2010). The creation of this replica, 16,000km away 
from the original, not only strengthens the connection between Habad 
Australians and the international Habad community but also symbolically 
extends the Habad centre into what might otherwise be considered a 
peripheral locale. 

 

 

Figure 7: The Melbourne replica of the Habad synagogue in Brooklyn. 
Source credit: Photo by Dovi Seldowitz. 

The combined preference for insularity and transnational marriage may limit 
opportunities for Habad Australians to establish extended familial ties with 
members of the broader Australian Jewish community. This tendency toward 
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social inwardness can reinforce Habad’s peripheral positioning, although the 
concepts of centre and periphery remain fluid and context dependent. For 
instance, a Habad resident of Sydney may be geographically central 
compared to a Jewish person living in a regional area. Yet, at the same time, 
they may occupy a communally peripheral position, since their participation 
in mainstream Jewish networks can be constrained by concerns about 
potential conflicts with Hasidic religious commitments. Moreover, the high 
incidence of transnational marriages among Habad Australians necessitates a 
process of ongoing acculturation for non-Australian spouses, often producing 
a temporary insider-outsider dynamic within the family unit. The spatial 
metaphors of centre and periphery, insiders and outsiders, risk presenting a 
static view of community configurations that are, in practice, subject to flux. 
Overreliance on such descriptors may inadvertently reify power hierarchies 
within the community as fixed and enduring. The case of Habad Australians, 
however, illustrates how a small and initially marginal group can come to 
occupy central communal roles, particularly in the realm of religious 
leadership. This challenges the spatial framing and invites a more temporally 
attuned perspective, one in which the Jewish community is also conceived as 
evolving through time (Boyarin 2024). From this vantage point, the periphery 
might be understood not merely in spatial terms but as comprising groups that 
are recently formed or newly visible, an interpretation that aligns with the 
gradual but increasing prominence of Habad within Australian Jewish life. 

Conclusion 

This study advances understanding of how peripheral Jewish communities 
maintain religious continuity through transnational networks. In the case of 
Australian Habad Hasidim, global connectivity facilitates endogamy even 
when local partner pools are limited. Methodologically, the analysis 
underscores the utility of unconventional digital data sources for capturing 
social patterns that may be difficult to observe through traditional 
demographic instruments. More broadly, these findings contribute to 
scholarship on how diasporic religious communities balance local 
peripherality with global belonging, offering a template for examining other 
small-scale religious diasporas. 
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Endnotes 
1 Roughly 4-5% of Jewish Australians (if one includes Habad and all other 
Hasidic Jews). This proportion matches the Hasidic populations in Israel, 
the United States, and Canada (Wodziński 2018, 192). 
2 Russian was reported as the language spoken at home by 9,496 (around 
8%) Jewish Australians (see Graham and Narunsky 2019, 31). 
3 Represented by the group Dayenu (https://dayenu.org.au). 
4 Spelled at the time as Haym Zvee Sneersohn (see Sneersohn 1862). 
5 At that time, Rintel served at the East Melbourne Synagogue (Apple 2020; 
Levi 2021). 
6 The Habad community in the Land of Israel emerged out of a Hasidic 
settlement that was founded in 1777, with the Habad faction formally 
organised by 1805 (see Levine 1988, 29-32; Loewenthal 1990, 77-86). 
7 Hebrew/Aramaic: ׁכַּמָּה יְהֵא בָעִיר וִיהֵא כְאַנְשֵׁי הָעִיר? שְׁנֵים עָשָׂר חֹדֶש. See also 
Bava Batra 8a. 
8 Likewise, this would be the case with individual Russian Jews of Hasidic 
extraction who predate the Shepparton farmers. 
9 The Habad congregation of Kansas City offers an example of a 
contemporaneous remote Habad community in the United States that 
preserved this tradition (see “S.I.D.B.J. Cong. to Give Chassidic Banquet”, 
1939). 
10 The Habad yeshivah was first established in Shepparton in 1948 but 
moved to Melbourne in 1951 (Rutland 2005, 94). 
11 Figures from Wodziński (2018, 192), refer to households. These are 
multiplied by average Hasidic household size of 5.5 (see Shahar 2003; 
Comenetz 2006), and figures are compared to the totals offered by Graham 
and Narunsky (2019). 
12 Golan and Stadler (2016) discuss COLlive.com’s Hebrew language site, 
col.org.il, as well as a comparable English site, crownheights.info. 
13 At the time of collection, COLlive.com’s “Simchas” page featured a 
structured layout conducive to data scraping. The site has since been 
redesigned, and this method is no longer feasible. The archived version is 
accessible via the Internet Archive (COLlive.com, n.d.-a); the current 
version is titled “Mazal Tov Archive” (COLlive.com, n.d.-b). 
14 The original version of the Hebrew-language site, col.org.il, designed in 
November 2016, can be viewed in limited capacity through the Internet 
Archive (see COL.org.il, n.d.-a). The current design of that site (see 
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COL.org.il, n.d.-b) may now provide broader access to past announcements, 
however, post-2016 engagement announcements are not analysed here. 
15 Likewise, the dataset solely consists of heterosexual couples. 
16 For example, where the groom is from a non-Anglophone country and the 
bride’s country of origin is listed as ‘Australia/Israel’; this may refer to an 
individual whose family recently migrated from one country to the other. 
17 For example, where the groom is from Australia and the bride’s country 
of origin is listed as ‘Australia/Israel’. These cases may be used in a separate 
analysis that does not rely on fully identifying the partners’ countries of 
origin. 
18 The dataset includes 479 non-Anglophone individuals appearing as 
partners in these pairings (e.g., an Australian bride marrying a French 
groom). 
19 In the Habad context, factors shaping marriage choices include the precise 
level of religious commitment, lifestyle aspirations, economic 
considerations, family reputation, and whether the prospective match’s 
family has long been associated with the Habad community or is a relative 
newcomer (see Levine 2003, 43-44, 47-48). 
 
 


